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PREACHING THAT CONNECTS, PART 2:
INTERNAL TRANSFORMATION:
PASTORAL PATTERNS AND PRACTICE1
DAVID JACKMAN*
I come from the least evangelized continent in the world. In
post-Christian Europe while almost every village and hamlet has its
dominant church building still standing, its seats are largely empty,
its doors often closed. In the UK there are towns and rural
communities where church attendance is down to one to two percent
of the population and declining. In a conurbation of three hundred
thousand people in the Midlands, a recent survey could only detect
six hundred, at the most, Bible-believing Christians, which is 0.2%.
The challenge facing us is mountainous in its proportions. While it is
true that the situation in the USA is much healthier, and that the
critical mass of Christians in the culture enables the exercise of so
much more influence and potential impact than we could ever
dream of in Europe, nevertheless it would be naïve and foolish not to
recognize the same erosive trends gathering strength all the time,
even here. What is assumed in one generation can so easily
disappear in the next.
It would not be surprising, then, if in a context like this
evangelism becomes the dominant concern of the church. Indeed it
must be. "Evangelize or fossilize" is not just a clever sound-bite. Nor
is the statement that God has no spiritual grandchildren. If the
church in this generation is not committed to the Great Commission,
there may be no church in the next generation. When the cultural
tectonic plates shift in a massive upheaval, the resulting tsunami can
wash away generations of inherited tradition and imagined solidity
in a very short period of time.
But there is another danger, often hidden and unrealized, which
churches face in such a context and which pastors and leaders are
prone to ignore. It is that the plausibility structure of the gospel in a
declining church culture depends not only on the quality of its
proclamation, but on the quality of its believers in their personal
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discipleship as they exemplify the message of the gospel at every
point of social connection in their daily lives. Preaching that connects
with a lost world occurs not only from the pulpit on those all too
infrequent occasions when unbelievers sit under gospel preaching.
Far more often, it is the lives of Christians in their expression of
Christ's truth and love which connect with the watching world. It
has been well said that while the unbeliever may not read the Gospel
according to Mark or John, he will most certainly read the gospel
according to you.
What, then, of the danger I spoke of? It is that pastor-teachers
become evangelists to such an extent and so exclusively that the
flock is not fed, and that pastoral care is not exercised by means of a
regular expository pulpit ministry. This leads to spiritual
malnourishment with all its attendant weaknesses, until the
Christian life seems to be little more than an external religious
conformity to the norms of a particular evangelical sub-group. In all
the major areas of living—marriage, family, career, leisure, the
public arena—there seems to be little or no connection of truth to
life, or of Christian to unbeliever. If every Sunday's preaching seeks
primarily to connect with the unbeliever, there will undoubtedly be
evangelistic fruitfulness, for God's Word does not return to him
empty. But the church will not be discipling its families to live the
sort of joyful, godly lives of vibrant discipleship in the world which
are the plausibility structure for the gospel. Religion becomes
privatized and it becomes harder to build the bridges into the pagan
culture which are necessary for real gospel growth. Peter's strategy
remains central, especially in a pluralistic unbelieving context. He
wrote, "Live such good lives among the pagans that, though they
may accuse you of doing wrong, they may see your good deeds and
glorify God" (1 Pet 2:12). This is further explained in 3:15, where he
exhorts his readers, "In your hearts set apart Christ as Lord. Always
be prepared to give an answer to everyone who asks you to give the
reason for the hope that you have. But do this with gentleness and
respect." It is clear that a good life stimulates interest and wins the
right to speak in answer to the unbeliever's enquiries. But if that is
going to happen, the church needs to be nourished and equipped for
internal transformation, to become the people God intends us to be.
In turn, this requires pastoral preaching that connects with the reallife issues, challenges and opportunities that are the everyday
experience and context of our hearers.
There is one more preliminary remark, which I think it is
important to make. It is not uncommon to hear pastors giving far
less time and work commitment to the teaching ministry, on the
grounds of contemporary educational method, as I mentioned in my
first lecture. If we have good small-group Bible studies or develop
one-on-one discipleship training ministries (both of which are
excellent, of course) then we don't need to worry about pastoral
preaching. People will be taught the Bible in their groups and the
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nurture will happen in a different context. It sounds convincing and
certainly has its appeal, though it would question the need for any
rigorous theological training as we currently know it. That also
might be part of its attraction! However, in practice, this puts a huge
load on the comparatively untrained shoulders of the group leaders,
even though we may run equipping courses.
Full-time ministers are often comparatively unaware of the
constant time pressures on busy professionals and their families in
the modern world, of the energy and expenditure involved, and of
the constant ratcheting up of expectations. In many Bible studies, the
leader is not expected to fulfill a teaching role, nor does he or she
want it. This style of leadership is facilitation of discussion without
any significant authority figure. In others, there is a lack of
theological acumen and pastoral sensitivity, which means that the
group's discussion can be severely limited and limiting. People's
genuine questions can all too readily be dismissed as irrelevant
diversions. As a result, groups frequently become a pooling of
ignorance, or else formulaic, controlling, and processing. Pastoral
preaching, however, can and should achieve so much more than
even well-led discussion groups. This is because the ministry is
being exercised by a trained and equipped messenger, because the
whole congregation can be addressed with the same truths and their
implications for life, so that the corporate context of Scripture can be
given its proper weight, and because the church is actually led from
the pulpit, whatever the content of the preaching may, or may not,
be.
Having looked at the urgency of good internal connections
within the family of God in our preaching, it is time to turn to
Scripture itself as our template, first in the sweep of God's purposes
throughout the whole revelation of the two Testaments and then in
the example of the Apostle Paul, whose methodology must surely
have been recorded for our direction and guidance.
There can be little doubt that the community life, as well as the
corporate worship, of the OT people of God had as its central focus
the revelation of Scripture as it was both read and preached or
taught. As James testified at the Council of Jerusalem in Acts 15:21,
"Moses has been preached in every city from the earliest times and is
read in the synagogues on every Sabbath." The Torah is the heart of
Israel's life and identity as it is the self-revelation of Yahweh, the
God of covenant faithfulness, "as it was in the beginning, is now and
ever shall be." This proposition is cogently argued and powerfully
illustrated by H. O. Old in his very helpful volume, The Reading and
Preaching of the Scriptures in the Worship of the Christian Church

published by Eerdmans in 1998. The first volume deals with the
biblical period and traces the development of what we are calling,
for the purposes of this lecture, "pastoral preaching," throughout the
history of the OT. Beginning with Exodus, Old rightly sees the book
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as central to OT Scripture and its essential primer in covenant
theology.
Central to the book itself is the gathering of the redeemed nation
at Sinai, to meet with their covenant Lord (chs. 19 to 24). Israel's
identity as a nation, created to be the people of Yahweh, is forged as
they are called together to listen to the voice of God in the ten words
and in their practical explanation and application to their
community life. They are required to accept the covenant with its
obligations, respond with their profession of obedience from the
heart, and to seal their agreement, with the blood of sacrifice, in a
solemn covenant ratification ceremony. On either side of the Torah
stated and expounded in chs. 20-23, there is pastoral preaching. In
ch. 19, Moses is given the word from the Lord to proclaim to the
people concerning the nature of his covenant grace in redemption,
witnessed in the Passover, the exodus, the crossing of the sea, and
the preservation on the journey to the mountain. This grace has
created their identity as God's special possession (literally his
treasure chest) and connects them to obey his voice and keep his
covenant, so as to live in the benefits and blessings of covenant
mercy. Then in ch. 24, after the giving of the law, we read in v. 3,
"When Moses went and told the people all the Lord's words and
laws, they responded with one voice, 'Everything the Lord has said
we will do.' Moses then wrote down everything the Lord had said."
The book of the covenant is written and then proclaimed (v. 7), as
the forerunner to the covenant ratification ceremony.
The pattern is clear. Being the people of Yahweh means listening
to his word, with its declarations and explanations, and then
committing oneself to a life of trust and obedience, appropriating
covenant grace to live distinctively different lives in God's world, as
God's separated people, his personal possession. This is the
beginning of pastoral expository preaching. The Torah is not merely
a code for determining sin, inculcating guilt, and judging the wicked.
It is much more the basis of guiding the righteous, expounding the
way of life for God's redeemed people, in accordance with his
revealed character and will. The pattern repeats. As Old points out,
the book of Deuteronomy is in fact a series of expository sermons,
pastoral in nature, preached on the text of the Torah and at the point
of covenant renewal, before the entry into the land. This continues
through the ministry of the prophets, who are preachers and
appliers of the Torah to the specific circumstances of the covenant
community in their day, and sometimes also to the unbelieving
world (e.g., Amos and Isaiah). It was the duty of the priests to
interpret and apply the Torah, but the glory of the canonical
prophets is that they came proclaiming a directly revealed Word,
which is God's interpretation and application of his unchanging
truth to their own specific context. That is why the description of
them as "covenant enforcement mediators," used by Gordon Fee and
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Douglas Stuart in their excellent little book How to Read the Bible for
All Its Worth, is so appropriate and helpful.
The pattern continues in the tradition of the Wisdom literature
which is supremely the pastoral application of Torah revelation to
life and on into what developed as the post-exilic synagogues. The
pattern is exemplified in Nehemiah 8, where the reading and
exposition of the Torah leads to repentance, worship, and covenant
renewal. It became the established template for synagogue practice.
A set lesson from the Torah and another from the Prophets (chosen
by the expositor, as Jesus did in Nazareth), followed by an
exposition of the text became recognized throughout the intertestamental period as the continuation of the prophetic ministry. The
reading and exposition of the Word are established as the central
activity, which explains why Paul always goes first to the synagogue
and why from the beginning apostolic preaching was regarded as
the living Word of God. The parallels are exact. In the OT, God's
saving action in the Passover and the exodus pay the price of Israel's
redemption, bringing them into the sphere of relationship with God,
defined by the Torah, and opening the way to fellowship with God
and all the promised blessings of the covenant, through
appropriating faith and obedience. In the NT, God's saving action in
the death and resurrection of the Lord Jesus pays the price of the
church's redemption; it brings us as God's people into the sphere of
relationship with God defined and described by the Scriptures and
opening the way to covenant fellowship and all the promised
blessings of the eternal Kingdom, through appropriating faith and
obedience. As Old puts it, "The ministry of the Word is the means of
opening up and maintaining communion with God." Or to put it
another way, expository preaching which is pastoral is the essential
ingredient both for a healthy church and for its powerful gospel
impact on the godless world.
It is time now to look at our case study of the Apostle Paul's
pastoral preaching method in more detail. Even a superficial survey
of his letters soon reveals the relational nature of divinely-revealed
truth. He is never writing simply to give information or to explain
doctrine in a theoretical way. That was not how God gave the law
through Moses, nor was it the way in which he addressed his people
through the prophets, so we should not be in the least surprised to
find the apostolic practice conforming to a very recognizable mould
or pattern. In his very motivational book, The Supremacy of God in
Preaching, John Piper quotes a sermon of the New England Puritan
Cotton Mather on Romans 10 in which he made the great assertion
that the chief design of the office of the Christian preacher is "to
restore the throne and dominion of God in the souls of men." The
message of the biblical expositor is, in terms of Isa 52:7, that "your
God reigns." The motivation, therefore, is a deep-seated desire to
conform the thinking and behavior of the people to the faith of the
Bible. Such preaching must first engage and convince the mind, if it
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is deeply to penetrate the heart (the control-center of the personality)
so that it is received and believed. Only then will it be able to
activate the will, as the hearer becomes a doer of the Word. The
order of these impressions may vary, but each is a needed ingredient
as the Spirit of God takes the Word of God to accomplish the work of
God. Pastoral preaching is not the preacher deciding what he thinks
the people need to hear (helpful hints to overcome worry and fear).
Rather, it is the exposition of the meaning of Scripture and the
applications, or perhaps better the implications, of its message to all
the multiplicity of life issues and challenges which occupy preacher
and hearers alike.
Pastoral preaching is not framework preaching where the
preacher has already decided what he wants to say and uses the
biblical text as a peg on which to hang the hat, which is his sermon.
This will always lead to abstract theorizing, which in turn inevitably
leads to legalism as people long for clarity and are only too eager to
embrace the rules and regulations which framework preaching
generates and thrives on. Remember Paul's counsel to Timothy
when he gave him what is, in effect, the job description of the Bible,
towards the end of his last letter preserved for us. In 2 Timothy 3,
Paul speaks of the external connection of biblical proclamation to the
unbeliever. The Scriptures are "able to make you wise for salvation
through faith in Christ Jesus" (v. 15). Then Paul looks at the internal
connection for the believer and the Bible's role in achieving this
transformation since "All Scripture is God-breathed and is useful [of
profit] for teaching, rebuking, correcting, and training in
righteousness, so that the man of God [the pastor-teacher like
Timothy] may be thoroughly equipped for every good work" (vv.
16-17). Further, when he commissions Timothy to "preach the
Word," he relates this specifically to those effects of Scripture,
adding the instructions "correct, rebuke, and encourage, with great
patience and careful instruction" (4:2).
It is worth stopping on this for a moment to allow the
implications to sink in. Teaching gives knowledge and
understanding of the revelation, but it is not enough in and of itself,
because our hearts and those of our listeners are by nature cold and
hard, indifferent to God's gracious word. This is why teaching the
mind so often involves rebuking the heart. We can only begin truly
to see ourselves in God's eyes, when we examine our hearts and
lives in the light of Scripture. Pastoral preaching wakes us up, makes
us look at our lives more closely, more critically and so, as Calvin
says,
Approach God as if he had summoned us before his seat of justice.
Chastened by God's Word, it corrects us, exposing our sin and
rebellion in order to draw us out of it. But it is not a comfortable
experience and this explains why so many faithful expository
ministries generate hostility and opposition even from within the
community of God's people. Only the devil flatters sinners. Yet all
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this is to train us in righteousness, which is the will of God as
infallibly revealed in his Word The mark of receiving God's Word
is that of submitting to his sovereign rule, conforming our wills to
his and giving ourselves to his service with a glad and grateful
surrender. Pastoral preaching connects the unchanging revelation
and its inspired application to this specific people in all their
particular needs. It is the means by which the Good Shepherd
nurtures and cares for his flock, and as such it operates in a context
of the corporate activity of the whole church, as the flock is
addressed as an entity and responds together in faith, through the
reception and application of the Word.
Calvin puts this so well, preaching on Deuteronomy 1. He is
asking the question why we come to listen to the sermon.
It is so that God may govern us and that we may have our Lord
Jesus Christ as Sovereign Teacher, so that we may be the flock
which he leads. Now, that cannot be unless we all hear his voice,
distinguishing it from the voice of strangers; so that we may not be
carried here and there like reeds shaken by every wind, but may be
stayed on the purity of Holy Scripture and our faith so grounded
there that the devil will never shake it.
That is pastoral preachmg. It is not entertainment-led, not topicallycontrolled, not a devotional exercise, nor a comforting spiritual
uplift. We are listening together for the voice of the Shepherd. That
does not mean we are to listen to the earthly under-shepherd and his
sermon uncritically. We must ensure that it really is the message of
Scripture which is being preached to us, for we are not required to
believe and obey what are merely the words of men, however wise
or affecting they may be. That explains also why it is essential that
pastoral application must be rooted in textual exposition and not the
particular bees that may be buzzmg in the pastor's bonnet just at
present.
Paul is our model and Corinth is the location I want to focus on.
It would be hard to imagine a harder or more perilous pastoral
assignment to sort things out than in this divided, yet apparently
highly confident, congregation. The first four chapters of First
Cormthians outline the foundation of the gospel, in Christ crucified,
and Paul's total reliance on the work of the Spirit to bring men and
women to faith and to grow the church in Christ-likeness. They
conclude with a rebuke of their arrogance and their obsessive quest
for power (4:18-20) smce God's power is cross-shaped, and the only
authentic Christian life-style consists neither in knowledge, nor in
extraordinary manifestations of supernatural power, but in the selfsacrificing love that gives itself up for others. Without that love, gifts,
knowledge, faith, and even martyrdom are meaningless and empty.
"Do everything in love" is Paul's parting exhortation (16:14). For
while "Knowledge puffs up, love builds up" (8:1), and that is what
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the body of Christ most needs and what apostolic pastoral preaching
is designed to produce.
From ch. 5, right on to ch. 10, Paul deals with a number of
pastoral issues in the church which are ugly blotches on their
corporate character and which are bringing shame to the name and
cause of Christ. It's a tough assignment, but a very important
learning tool for us. The focus is congregational. So while it is true
that in ch. 5 Paul deals with a shocking case of incest in the church,
the focus is not simply on the offender but on the Corinthians'
failure to deal with this properly. In C. K. Barrett's words, "the
Corinthian reaction had been marked by levity and arrogance and
was perhaps as blameworthy as the deed itself."
Paul begins with a clear uncompromising statement of the fact
("a man has his father's wife" [5:1]). There is no fudging, but a strong
rebuke designed to undermine and correct their complacent
trivialization of the issue. There should have been corporate shame
and costly separation from the offender (v. 2) but neither has been
evident. The problem is now out in the open. If they have any
concern about the moral standards which God requires in his
redeemed people, any concern for God's word of truth, they now
have to do something about it. Next, Paul prescribes clearly how the
biblical principles are to be applied by prescribing a specific course
of action (vv. 4-5). He states what is to'be done, and in a formal
congregational context, since the sin has been compounded by their
own sinful tolerance—"hand this man over to Satan." But he also
states why it is to be done—"so that the sinful nature may be
destroyed and his spirit saved on the day of the Lord." The gospel is
governing Paul's response, as it must theirs. Finally, Paul reflects on
the reasons for his pastoral policy as he sets the issue in the wider
context of church life and uses it as a teaching tool.
Moral compromise will infect the whole church, just as a little
yeast works through a whole batch of dough (v. 6). As Israel had to
get rid of the old yeast to celebrate the Passover deliverance, so those
who embrace Christ as their Passover lamb and celebrate his saving
work must live new lives and get rid of the characteristics of their
former pagan lifestyles. The argument is grounded in the gospel of
the cross. Then from v. 9 onwards, Paul uses the issue to apply the
principles of the Christian's attitude to the unbelieving world on a
much wider canvas. It is impossible for Christians to separate
themselves from "the people of this world," and the implication is
that it would be wrong to attempt to do so because it would destroy
the potential connection points for the gospel. "In that case you
would have to leave this world" (v. 10). What Paul is calling for,
however, is separation from unrepentant people who profess to be
Christians. His final application is not to judge the outsider but those
on the inside. Don't judge the world; judge yourselves.
Before we comment on this principially, let us put it together
with the next section (6:1-11) which follows on immediately, in
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which Paul deals with the issue of believers taking disputes between
them to the secular law courts for jurisdiction. Again, Paul begins by
stating the situation in a quite unvarnished way, but then draws
their attention to the shame which their actions are bringing to the
cause of the gospel ("I say this to shame you" [v. 5]). This needs to be
felt deeply and congregationally if they are to have the impetus to
want to change their ways. Next, the action which needs to be taken
is clearly spelt out. They must sort out such disputes among
themselves, even if they have to use "even men of little account in
the church" (vv. 4-5). This of course exposes their unresolved
arrogance, since we know from ch. 1 that Corinthian Christianity
was really interested only in the wise, the noble, and the strong in
the church. And apparently there were not enough of those people to
go around! This prompts Paul to explain the reasons behind his
applications and once again these are rooted in the gospel itself. The
fact that such disputes exist "means you have been completely
defeated already" (v. 7). Such disagreements are a denial of the
brotherhood of the cross and the ethic of love exemplified by the
Lord Jesus when he elevated our interests above his own and gave
himself in self-sacrificial love. Second, reflecting on the brotherhood
produced by the gospel, Paul tells his hearers to remember what
they were when the gospel rescued them and to follow through in
the practice of their new life as those who have been washed,
sanctified, and justified through Christ (vv. 9-11).
Do you see how the same points are at issue? Judgment is to be
directed inwards, to the church. Under the shepherd's instructions,
the church is to be self-disciplining, and while we cannot claim
infallibility for our application of the truth, we must obey Christ in
condemning, not condoning, actions which run contrary to the
gospel. This is the responsibility of the whole congregation, not just
the onus of the apostle. The pastor-teacher can, and must, love,
instruct, rebuke, correct, and train his people through his expository
teaching, but we all have to learn that we cannot live other people's
lives for them, and that we are, in the end, individually responsible
to God alone for our actions and reactions.
The third corrective passage illustrating Paul's pastoral method
follows on immediately (6:12-20) and returns to the issue of sexual
immorality, though in a more general principled way rather than by
concentration on a particular case, though prostitution is clearly the
primary focus. Here Paul raises the issue in the form of a proposition
or principle which he seems to quote almost as a Corinthian motto,
"Everything is permissible for me" (v. 12). The pastoral issue is
whether there are limits to gospel freedom for Christians and Paul
immediately introduces two controlling criteria, both of which are
traceable back to the freedom which the gospel brings. "Not
everything is beneficial" and "I will not be enslaved by anything."
Gospel freedom cannot be used as a justifying principle to destroy
the very freedom we are rejoicing in. Once again, action is clearly

198

TRINITY JOURNAL

and unequivocally demanded, "Flee from sexual immorality" (v.
18a), but the reasoning is detailed and the motivation clearly spelt
out. Prostitution is wrong because the body is "for the Lord" and
because in the light of the resurrection we will be raised in a glorified
body, as Christ was. "Your bodies are members of Christ himself" (v.
15), so how can anyone who is united to Christ unite himself to a
prostitute? There is a prudential motivation to obedience since
sexual sin of this sort is against one's own body (v. 18). It is also an
offence against the indwelling Spirit of God who lives within every
believer (v. 19). Third, it is a denial of the redemptive power of the
blood of Christ, which has bought us, so that we belong to him and
not to ourselves, and are therefore obligated to "honor God with
your body" (v. 20).
We are now in a position to identify the clear pattern which we
have observed in the different pastoral examples of these two
chapters. Let me tabulate them in five points.
1. There is the clear, no-nonsense statement of the issue,
with particular emphasis on where the Word of God is
being contradicted or undermined. This is a teaching
function, and it often exposes the cultural infection of
the church by the pagan norms of the secular world, in
which we do, and must, live, but which is constantly
in active rebellion against God and his truth.
2. The issue is related back to the gospel, which is the
heart of the biblical revelation. All wrong thinking and
behaving are at some point a denial of the gospel of
grace. This becomes especially clear in 1 Corinthians
where Paul's emphasis on the love of God,
demonstrated in the self-sacrifice of the cross, leads
from this central gospel foundation to its expression in
a cross-shaped gospel spirituality of serving love, to
build others up.
3. There is clear teaching about the action that needs to
be taken.
4. This is supported by the spiritual reasoning as to why
this needs to be done, which draws upon the
progressive revelation of the whole sweep of
Scripture. Sometimes the stress is theological,
sometimes pragmatic, but always it is "for the sake of
the gospel."
5. The hearer is motivated to act. This may be personal or
corporate, but there is always a strong persuasive
ingredient to the argument. The preacher is God's
advocate, working consistently for the greatest
spiritual good of the hearers.
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There is a great deal we can learn about connecting with our
hearers in life-transformational ways from these inspired examples
of the apostle's teaching. While it may be argued that Corinth is an
extreme case where the difficulties were very great and the abuses of
gospel grace both very visible and very grievous, I think there is
value in taking one more example to demonstrate the principles
from a less fraught context in the letter to the Ephesians. Here is a
classic passage of pastoral preaching which models the apostolic
methodology very clearly in what we might describe as a more
instructive and less corrective/confrontational approach that Paul
adopted in Corinth. Ephesians 4:17-5:2 has often been identified as a
teaching unit, which develops the doctrinal /theological content of
the earlier chapters in a very practical and applicatory way. It is
making the connection between God's eternal purposes in Christ, "to
bring all things in heaven and on earth together under one head,
even Christ" (Eph 1:10) which has been the theme tune of the first
half of the letter, with its practical implications for the everyday lives
of the Ephesian believers. The unit runs like this. In 4:17-19 Paul
instructs them to no longer walk in Gentile (pagan) ways, reminding
them of the futility, darkness, ignorance, and insensitivity of life
without Christ. Ephesians 4:20 stresses the contrast, "You did not
learn Christ that way." Instead their faith in the gospel has
committed them to radical life-change "to put off your old self" (v.
22), "to be made new in the attitude of your minds" (v. 23), and "to
put on the new self, created to be like God" (v. 24). Paul's
methodology is clearly in operation here, as he calls for direct action
with spiritual reasoning and gospel motivation to back up and
support his pastoral exhortation.
In 4:25-32 there are five examples, in each of which the pattern of
what is to be put off is followed by the evidence of the new attitude
and its outworking in the expression of what putting on the new self
will look like. We can note each example briefly. Verse 25 deals with
speech. Falsehood is to be put off and speaking truthfully to be put
on; but the motivational reason is the really significant pastoral
ingredient in Paul's approach. It is that "we are all members of one
body." This is the new attitude of mind, which only the gospel can
produce. In v. 26, sinful anger is to be put off, and the sign that this
has happened will be the settling of all differences before the end of
each day. But again it is the motivation which is so striking and so
clearly dependent on the gospel of God's rescuing grace. "And do
not give the devil â foothold" (v. 27). The third example calls for the
putting off of theft and its replacement by honest work, earning
one's living. But only the gospel can motivate such a change, since
the incentive is "that he may have something to share with those in
need" (v. 28). Those who have received much will want to give
much, but generous sharing is what will expel the habit of stealing
and that depends on the grace of God in the gospel and not on any
sort of moral reformation program. In vv. 29-30 unwholesome talk
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must be abandoned and instead we are to put on conversation which
benefits and builds up others. By now we are schooled to expect the
motivation to be gospel-focused, as indeed it proves to be. "Do not
grieve the Holy Spirit of God, with whom you were sealed for the
day of redemption" (v. 30). Last, loving forgiveness is to replace all
bitterness, rage, and anger . .. with every form of malice (vv. 31-32).
Why? Because, "in Christ, God forgave you" and because he calls us
to "walk in love, just as Christ loved us and gave himself up for us"
(5:1-2). The motivation could hardly be more gospel-centered and
therefore could hardly be more passionate and persuasive. Action is
followed by reason, supported by motivation, and always it is the
gospel of grace which is driving the response of trust and obedience
in dedicated discipleship. Logos, pathos, and ethos combine together
as Paul's pastoral methodology and is exhibited in passage after
passage of his NT writings.
In conclusion, then, what principles can we draw together for
our own pastoral preaching as we seek to connect internally with the
people of God, so as to secure that transformation of life which is the
plausibility structure of the gospel? Or, to put it another way, what
are the most effective ways of pastoral preaching, "to equip the
saints for the work of ministry" (Eph 4:12)? Let me suggest a
summary of five principles which I trust will commend themselves
to you, as both motivational and instructive.
1. Share Paul's priority concern for the authenticity of
the church as the manifestation of the gospel—its
point of connection to the unbelieving world. Likeness
to Christ is still the greatest contribution any
individual can make towards the evangelization of the
world. What is true at the individual level is
multiplied
exponentially
at
the
corporate,
congregational level. Holiness is not a buzz word in
the contemporary church, but it is still the case that a
holy church (not "holier than thou," but shining out
the light of Christ) will always generate a hungry
world. In a highly individualistic culture, our pastoral
preaching must encourage our hearers not to consider
themselves as spiritual lone rangers, but as loved and
needed members of a transformed and transforming
community—"You are the light of the world" (Matt
5:14a). How we live together and work out our
differences and difficulties as God's people may
matter much more for the long term impact of the
gospel than reaching what we may think are the
"right" answers or conclusions. Doesn't Paul give us a
clue about this when he tells the Corinthians, "No
doubt there have to be differences among you to show
which of you have God's approval" (1 Cor 11:19)?
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Obviously, this also affects our motivation to grow in
our likeness to Christ by obedience to his word. So, it
is in gratitude for his grace that we embrace the
transforming power of a cross-centered way of living,
and that is the way the gospel has always spread.
2. Preach grace, not legalism. Preach Christ, not
churchianity. It is all too easy for pastoral preaching to
become a rehearsal of do's and don'ts, so that its
application generates an external conformity to the
prevailing norms of our particular sub-culture, but not
a deep, life-changing transformation. Only the Word
and the Spirit can achieve this, which is why all our
preaching must be undergirded with in-depth study
and bathed in prayer. Whenever Spurgeon climbed his
pulpit steps, it is said that he repeated to himself on
every stair, "I believe in the Holy Spirit," and so must
we. For the Spirit will always exalt Christ and move us
to preach grace. We must never try to make our laws,
the traditions of our elders or denominations, or the
acceptable social expressions of the faith either the
goal of our preaching or its motivator. The Torah
instructs God's people by showing them the shape of
faith and obedience in practical living, but it could
neither rescue nor empower, as Paul saw so clearly in
his letter to the Galatians. Pastoral preaching will be
characterized by argumentation which is always
biblical and theological and often prudential and
circumstantial. It will show the "why" and the "how"
of godliness, not just the "what." It will demonstrate
the fruit of faith and obedience in practical ways and
illustrate its pay-off from examples rooted in real-life
situations.
3. Counteract the particular distortions of our present
cultural context by refuting them biblically. That is to
say that we must read the newspaper as well as the
Scriptures. We should be people who know and
understand our times, who discern the currents and
tides beneath the surface of events and movements.
We should be people who penetrate to the causes of
the cultural malaise and expose them, rather than
simply railing against the symptoms. If we do not take
on the real pressure points of the culture in our
preaching we shall not connect with our people. We
shall end up preaching an abstracted discipleship,
which has no cutting edge in reality. Why, for example
were eighty percent of the abortions in one of the
southern states performed on women who are church

